Islam and the Contemporary World

Volume 2, Issue 4, Spring 2025, pp. 55-89
Original Research Paper (DOI: 10.22034/icwj.2026.599666.1092)

From Historicity to Conceptual Reconstruction: Modernity
and the Logic of Translation in Abdallah Laroui's Thought

Sadeq Farysat* 'Vajihe Sayyah?

Submitted: 2025.01.08 | Accepted: 2025.04.05

Abstract

This study aims to explain the historical-conceptual mechanism through which
modernity is formed and transmitted in Abdallah Laroui's thought and to clarify
the relationship between historicism, ideological critique, and its conceptual
translation in the Arab context. To this end, the study asks how a concept formed
within a particular historical context, when transferred to a different context,
moves beyond the level of lexical transfer and is reformulated in terms of mean-
ing, temporality, and conceptual relations. Adopting a qualitative, interpretive,
and historical-conceptual approach and employing intratextual, extratextual, and
intertextual analysis, the study examines three principal works by Laroui al-Ide-
ology al-'Arabiyya al-Mu'asira, Mujmal Tarikh al-Maghrib, and Mafhum al-Tarikh
as its primary analytical corpus. The findings show that modernity in Laroui's in-
tellectual project cannot be regarded as a fixed model independent of history; ra-
ther, its intelligibility depends on the historical conditions of production, tem-
poral structures, the historical position of reception, and the surrounding net-
work of concepts. Historicism, by historicizing the concept, creates the possibility
of criticizing the universalization of a particular historical experience, while ide-
ological critique reveals processes of decontextualization, naturalization, and ab-
straction of the concept. The study's innovation lies in introducing an analytical
distinction between “conceptual translation” and “conceptual reconstruction”:
conceptual translation refers to a change in the meaning and function of a concept
in a new context, whereas conceptual reconstruction refers to its simultaneous
reconfiguration in relation to history, temporality, conceptual relations, and the
conditions of the destination context. From this perspective, the article offers a
relational and nonlinear framework for understanding the circulation of moder-
nity that moves beyond simple Western/Eastern and tradition/modernity di-
chotomies.
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1. Introduction and Problem Statement
The problem of modernity in this study is shifted from the level of essential defi-
nition or identification of the components of a fixed model to the examination of
the formation, circulation, translation, and historical transformation of a concept
across different contexts of transfer. Accordingly, modernity is understood not as
a general and homogeneous stage of history, a fixed set of institutions, or a cul-
tural-civilizational model, but as a historical, contested concept dependent on
time, place, language, historical experience, and relations of power. This theoret-
ical shift, particularly in the study of societies whose encounter with modern con-
cepts has taken shape within colonialism, asymmetric knowledge transfer, and
historical inequality, makes it possible to move beyond reducing the problem to
the acceptance or rejection of a “Western model.” Within this framework, the cen-
tral question is not the degree to which a society conforms to a predetermined
model, but how a historical concept enters a different network of semantic, his-
torical, and political relations and how its meaning and function change in this
process. From the same perspective, translation is not merely a linguistic opera-
tion; it is part of the history of a concept's movement, because in the process of
transfer it is not only the word that moves, but also a set of denotations, concep-
tual relations, epistemic presuppositions, and historical experiences that are re-
configured (Ifversen, 2024; Serteser Bastug, 2025; Zwischenberger, 2025).
Within this theoretical framework, Abdallah Laroui's thought occupies a cen-
tral position because of its systematic articulation of history, modernity, ideology,
and the Arab-West relationship. Al-Ideology al-'Arabiyya al-Mu'asira formulates
the problem of the Arab encounter with the West in connection with historical
consciousness and ideological critique; Mafhum al-Tarikh elevates history from
the level of the narration of events to a conceptual and epistemological problem,
including through the distinction among “lafz,” “madhhab,” “mafthum,” and “asl”
(words, doctrines, concepts, and principles); and Mujmal Tarikh al-Maghrib ap-
plies this historical sensitivity at the level of historiography and in relation to doc-
uments, narrative, colonialism, and periodization. These three works can there-
fore be regarded not as isolated texts, but as complementary levels of a single
theoretical problem in which the relationship between concept and history, and
between history and its forms of representation, is examined simultaneously.
This reading is also consistent with Riecken's interpretations of historicism, tem-
porality, and historical epistemology in Laroui's thought (Riecken, 2015, 2016).
One of the fundamental consequences of this approach is the redefinition of
the problem of “lateness” through an analysis of temporality and historical het-
erotemporality. Locating modernity within a linear, homogeneous, and centrist
time reduces the difference among societies to a distance from the “present” of a
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dominant center and consequently places some societies in the position of the
“past.” By contrast, an analysis of heterotemporality makes it possible to under-
stand historical differences in terms of different rhythms, experiences, and tem-
poral positions, rather than as different degrees of distance from a single line of
progress. In Riecken's reading of Laroui, this issue is connected to a critique of
homogeneous forms of time and to the tension between the fundamental rupture
of historical events and the effort to produce continuity and coherence (Riecken,
2019a). Historical difference, therefore, cannot be translated directly into “back-
wardness”; rather, it must be examined within different regimes of temporality
and historicity.

This issue is directly connected to ideological critique and the critique of cen-
trism. If historicism reveals the conditions under which a concept is formed, ide-
ological critique explains how a particular historical form can become detached
from the context of its emergence and appear as natural, self-evident, and univer-
sal. In this sense, ideology does not mean merely an incorrect political belief; it
can also operate at the level of the formulation of history, namely when a partic-
ular historical experience is presented as the general form of history and other
historical differences are marginalized. Accordingly, the critique of centrism in
this study does not mean denying Europe's historical role; rather, it targets the
transformation of European experience into an exclusive and universal criterion
for measuring the histories of other societies. On this basis, universality must be
rethought in a manner that preserves the possibility of comparison and shared
concepts without making them dependent upon a single historical center.

Along these lines, the relationship among modernity, modernité, and hadatha
is examined not as three linguistic forms for a fixed meaning, but as an instance
of the circulation and re-signification of a concept across different historical con-
texts. Riecken's analysis of the translation of modernity formulates this process
in relation to history, politics, epistemology, and the “politics of historicity”
(Riecken, 2019b). However, the present study does not claim a complete absence
of previous scholarship; rather, drawing on this literature, it pursues a narrower
and more precise problem: reconstructing the internal mechanism connecting
historicism, ideological critique, and conceptual translation in Laroui's under-
standing of modernity. Accordingly, “conceptual translation” is an analytical cat-
egory of the present study, not a term that can be unqualifiedly attributed to La-
roui himself; hence, a clear methodological distinction is maintained between the
thinker's conceptual vocabulary and the analytical apparatus of the present
study.



58 Islam and the Contemporary World

Ultimately, the central claim of the study is that the historical transfer of mo-
dernity cannot be separated from its conceptual reformulation. Through a sys-
tematic reading of Laroui's three principal works, the study seeks to reconstruct,
within a single interpretive architecture, the relationship among word and con-
cept, concept and history, history and ideology, and translation and power.
Within this framework, modernity in a non-Western context is not a fixed model
to be accepted or rejected, but a historical and changing concept that, as it moves
across contexts, can be reconfigured in its meaning, temporality, conceptual rela-
tions, and political function. On this basis, the article's thesis as an inference of
the present study rather than a direct quotation from Laroui is formulated as fol-
lows: historicity is a condition for the critical understanding of modernity; ideo-
logical critique reveals the mechanisms through which a concept is detached
from history and naturalized; and conceptual translation, as an analytical cate-
gory, is a process through which the concept enters into relation with history,
temporality, the position of reception, and a new conceptual network in the des-
tination context and, when such reconfiguration takes place, leads to conceptual
reconstruction.

2. Significance and Necessity of the Study

The theoretical significance of the present study lies in redefining modernity
as a historical-conceptual problem; an approach that distinguishes among the
history of the concept's formation, the trajectory of its circulation at the transna-
tional scale, and the historical and conceptual conditions of its reception and re-
construction in the destination context. Within this framework, social and politi-
cal concepts emerge from historical conflicts, linguistic structures, temporal ho-
rizons, and specific experiences, and their transfer across contexts does not nec-
essarily preserve their initial meaning; therefore, translation is part of the history
of a concept's transformation, not merely a linguistic operation performed after
its production (Ifversen, 2024; Serteser Bastug, 2025; Zwischenberger, 2025).
Accordingly, the analytical focus shifts from asking about the “nature” or fixed
model of modernity to examining the historical, conceptual, and power condi-
tions of its circulation and reconstructed transfer. This shift, particularly in the
study of non-Western societies, makes it possible to move beyond the “ac-
ceptance/rejection” dichotomy concerning the Western model and to focus in-
stead on how the meaning, position, and function of a historical concept change
when confronted with a different network of experience, time, conflict, and
power. In this context, Laroui's three works al-Ideology al-'Arabiyya al-Mu'asira,
Mujmal Tarikh al-Maghrib, and Mafhum al-Tarikh make it possible to reconstruct
the relationship among historical consciousness, ideological critique, historiog-
raphy, and the epistemology of the concept; in this respect, the significance of
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studying Laroui goes beyond examining one thinker's thought and extends to ex-
tracting the mechanism linking history, concept, power, and consciousness.

The second dimension of the study's theoretical significance concerns tempo-
rality, heterotemporality, and universality. Fixing modernity within a linear and
centrist historical time reduces differences among societies to “lateness” and dis-
tance from a dominant standard, whereas a historicist reading of Laroui and
Riecken's interpretation of time, heterotemporality, and the critique of centrism
makes it possible to analyze historical difference without turning it into essential
difference or a civilizational hierarchy (Riecken, 2015, 2016, 2019a). In this view,
critiquing universality does not mean denying the possibility of comparison or
rejecting Europe's historical experience; rather, it seeks to prevent a particular
historical experience from becoming the only legitimate criterion for understand-
ing other histories. Thus, in connection with the literatures on the history of con-
cepts, conceptual translation, and the critique of centrism, the present study
treats modernity not as a fixed object but as a historical and mobile concept that,
in its circulation among asymmetrical contexts, can undergo reconfiguration in
meaning, temporality, conceptual relations, and political function. From this per-
spective, the article's theoretical value lies in offering a relational reading of the
circulation of concepts and explaining the conditions under which the historical
transfer of a concept results in its actual reconstruction in the destination context.

3. Literature Review

3.1. The History of Concepts, the Universality of Modernity, and the Cri-
tique of Eurocentrism

The first strand of literature relevant to this study comprises works examining
the relationship among the history of concepts, modernity, and Eurocentrism.
Within this tradition, the central question is whether European history can be
taken implicitly, and without being explicitly stated, as the model of world his-
tory. Chakrabarty's discussion of “Provincializing Europe” and Dietze's response
raise the issue from the level of substantive critique to the methodological level,
because the problem is not merely that Europe has been assumed to be exces-
sively important, but how a particular historical experience can become a priori
a criterion for understanding other histories (Chakrabarty, 2008; Dietze, 2008).

Along the same lines, Thomassen's critique of the “multiple modernities” par-
adigm is important. According to what is presented in the article file, merely add-
ing multiple forms to the concept of modernity does not necessarily eliminate Eu-
rocentrism, because the concept of modernity itself may retain its normative po-
sition and simply be divided into plural forms (Thomassen, 2012). From this per-
spective, the issue in the present article is not choosing between “one modernity”
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and “multiple modernities,” but examining the conditions under which a histori-
cal concept is employed in different contexts.

3.2. The Conceptual History of Modernity in the Arab World

The second strand concerns the conceptual history of modernity in the Arab
world. Abu-'Uksa's study of the language and genealogy of modernity in nine-
teenth-century Arabic shows that Arab formulations of modernity cannot be re-
garded merely as products of Western acceptance or imitation. According to the
framework presented in the file, the concept of tamaddun emerged in connection
with the rediscovery and reorganization of earlier conceptual resources and un-
der conditions of the emergence of the nation-state and confrontation with impe-
rialism; therefore, Arab modernity must be understood from within the tempo-
rality of its own historical situation, rather than from outside and according to
preconstructed standards (Abu-Uksa, 2019).

This orientation is consistent with Hanssen and Weiss's study of the modern
Arab intellectual tradition, which places language, mind, freedom, and time at the
center of analysis and shows that the formation of modern Arab thought is inter-
twined with transformations in vocabulary and the temporal horizons of histori-
cal experience (Hanssen & Weiss, 2016). Consequently, “modernity” in the Arab
context cannot be treated merely as a lexical equivalent of modernity in English;
rather, it must be examined within the history of Arab historical and political self-
consciousness and its specific conceptual network.

3.3. Abdallah Laroui, Historicism, and the Problem of Time

The third strand concerns studies devoted specifically to Abdallah Laroui. In
his study of history, time, and temporality in a global frame, Riecken treats La-
roui's historicism as more than a method for studying the past and analyzes it as
a framework for criticizing the stabilization of the political within “absolute time.”
According to this interpretation, Laroui problematizes both the homogeneous
time of secular progress and the homogeneous time of divine truth and empha-
sizes historical heterotemporality and the tension between historical rupture and
the attempt to produce continuity (Riecken, 2015).

The importance of this reading for the present article lies in the fact that, in
Laroui's thought, history is not merely a criterion for comparing past and present;
ititself becomes a field of contestation over the definition of the present, past, and
future. In addition, in her study of “authenticity” and the Moroccan and Arab sub-
ject, Hassanzadeh emphasizes that Laroui cannot readily be placed within a uni-
versalism lacking sensitivity to historical difference; the distinction between “au-
thenticity” and “particularity” is crucial in this reading (Hassanzadeh, 2024).
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Nevertheless, according to the assessment made in the article itself, although
this literature has clarified the relationship among history, temporality, and cen-
trism, it has not necessarily reconstructed the precise mechanism linking these
components to the conceptual translation of modernity in the same structural
form pursued by the present study. This point must be stated cautiously: the pre-
sent article does not claim a “lack of research” on this relationship; rather, it
claims to provide a more integrated reconstruction of the relationship among
these components across Laroui's three principal works.

3.4. The Translation of Modernity in Laroui's Thought

The most direct precedent for the present problem is Riecken's study of Mo-
dernity, Hadatha, and Modernité. This study examines the globalization of the
concept of modernity as a process of translation and shows that Laroui's engage-
ment with modernity is connected to the history, politics, and epistemology of
translation within the intellectual and political space of the Maghreb. The signifi-
cance of this approach is that it does not treat modernity, modernité, and hadatha
as fully equivalent linguistic forms, but situates them within different histories of
power, time, and self-understanding (Riecken, 2019b).

As a result, every new formulation concerning Laroui must explicitly position
itself in relation to this study. According to the claim of the present text, its con-
tribution lies in shifting the question from “How is modernity translated?” to the
narrower and more structural question, “How does conceptual translation oper-
ate within the logic of Laroui's historicism and ideological critique?” The im-
portance of this shift is that translation is no longer merely a mediator of concep-
tual transfer; it becomes a point at which the relationship among history, power,
temporality, and meaning is contested.

Table 1. Position of the present article in relation to Riecken (2019b)

Comparison dimension Riecken (2019b) Present article

Main issue

Translation and
globalization of moder-
nity

Historical-conceptual mech-
anism of translation and recon-
struction

Primary unit of analysis

modernity / moder-
nité / hadatha

The concept in relation to
history, time, context, and
power

Focal point

History of transla-
tion and the politics of
historicity

Link between historicism,
ideological critique, and trans-
lation

Concept of “translation”

Historical process of
transfer and resignifi-
cation

Analytical category for iden-
tifying change in meaning and
function
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Concept of “conceptual
reconstruction”

Article's proposed category
for reorganizing the historical-
conceptual network

Level of analysis

Circulation of the
concept

Conditions and mechanisms
of conceptual transformation

Claim of the present arti-
cle

Analytical and operational
extension of the concept of
translation to the level of re-
constructing the conceptual

network

3.5. Travelling Concepts and the Translational Turn

The fifth strand of the literature consists of studies that fundamentally exam-
ine the movement of concepts across contexts as part of the history of the con-
cepts themselves. Lianeri links the concept of “untranslatables” to the historicity
of translation and the temporality of concepts and treats translation as an inter-
nal process in conceptual transformation (Lianeri, 2014). Ifversen, in the discus-
sion of “travelling concepts,” likewise emphasizes the intercultural and transna-
tional character of the history of concepts (Ifversen, 2024). Subsequently,
Serteser Bastug speaks of a “translational turn” in the history of concepts and re-
gards translation, for studies dealing with the temporal and spatial transfer of
concepts, as an intrinsic part of the method of analysis (Serteser Bastug, 2025).

Zwischenberger likewise places “travelling concepts” within a framework in
which concepts, in the process of their circulation and transfer, become the pri-
mary object of analysis (Zwischenberger, 2025). van Eekelen, in connecting the
history of the social sciences with travelling concepts, emphasizes the capacity of
this approach to illuminate the movement of concepts across intellectual tradi-
tions and different contexts (van Eekelen, 2022). Although the present article
draws on this literature to broaden its methodological horizon, its empirical cor-
pus and central argument remain grounded in Laroui's three works.

4. Research Gap, Innovation, and Theoretical Contribution

The literature review shows that the principal components of the problem in-
cluding the historicity and temporality of concepts, the critique of centrism, the
genealogy of Arab modernity, historicism in Laroui's thought, and the translation
process of modernity/modernité/hadatha have previously been studied inde-
pendently or in partially related ways. The research gap in this article therefore
does not consist in the absence of existing studies, but in the absence of a coher-
ent reconstruction of the structural relationship among these components within
a specific textual corpus. Although previous studies, especially Riecken's analysis
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of the relationship among modernity, hadatha, and modernité, have shown that
modernity, in the process of globalization, circulates through translation and in
connection with the politics of historicity, the issue addressed here is not merely
areaffirmation of that proposition. Nor is the contribution of this study exhausted
by proposing “conceptual translation” as an independent phenomenon, since the
historical and translational circulation of modernity in Laroui's works has al-
ready been examined. The distinction of the present article lies at another level:
reconstructing the internal mechanism through which the historicity of the con-
cept, the historicization of the conditions of production and reception, structures
of temporality, ideological critique, and reconstruction of the destination context
jointly affect the quality of conceptual transformation. From this perspective, the
article's question shifts from “Is modernity translated?” to “What historical and
conceptual conditions determine what kind of reformulation translation pro-
duces?” Accordingly, “conceptual reconstruction” is used in the present article
not as a concept explicitly named by Laroui, but as an analytical category for ex-
plaining a distinct stage in the process of conceptual transformation. At this stage,
a mere change in the denotation of the word, or even a change in the function of
the concept, is insufficient; rather, the relationship of the concept to temporality,
historical experience, adjacent concepts, the position of reception, and the politi-
cal horizon of the destination context is also reconfigured. The article's principal
claim is therefore not the discovery of conceptual translation in Laroui's thought,
but the explanation of the conditions and mechanisms under which the circula-
tion of a historical concept can lead to the reconfiguration of its conceptual net-
work in the destination context. This shift moves the article's contribution from
rereading one thinker toward an intervention in the broader debate on the histo-
ricity, circulation, and transformation of modern concepts in asymmetrical his-
torical contexts.

5. Research Objectives

5.1. General Objective

The general objective of the study is to reconstruct the historical-conceptual
mechanism of the formulation and transformation of the concept of modernity in
Abdallah Laroui's thought, with particular emphasis on how historicity, histori-
cism, temporality, and ideological critique shape the possibility of translating and
reconfiguring the concept in the Arab historical context.

5.2. Specific Objectives

1. To reconstruct the historical formulation of the concept of modernity in
Abdallah Laroui's thought and explain how its meaning and function depend on
the historical conditions of production, the historical position of reception, and
the network of related concepts.
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2. To explain the relationship between historicism and ideological critique in
Laroui's thought and to analyze how processes of dehistoricization, naturaliza-
tion, and universalization of a historical experience can emerge in the process of
receiving and reproducing a concept.

3. To analyze the role of temporality, heterotemporality, and forms of histori-
cal periodization in Laroui's thought and to explain their implications for under-
standing the concept of lateness and for formulating the conceptual relationship
between the West and Arab society.

4. To reconstruct the analytical distinction among lexical transfer, conceptual
translation, and conceptual reconfiguration of modernity and to determine the
conditions under which changes in the meaning and function of a concept are ac-
companied by the reconfiguration of its relations with history, temporality, the
position of reception, and the conceptual network of the destination context.

6. Research Questions

6.1. Main Research Question

How is the concept of modernity formulated in Abdallah Laroui's thought in
relation to historicity, historicism, temporality, and ideological critique, and how
do these components explain the possibility of its conceptual translation and re-
configuration in the Arab historical context?

6.2. Sub-questions

1. How is modernity formulated in Laroui's three principal works as a histori-
cal and situated concept, and what implications does this historicity have for un-
derstanding the meaning and function of the concept in the Arab context?

2. How are historicism and ideological critique in Laroui's thought connected
in analyzing the dehistoricization, naturalization, and universalization of a par-
ticular historical experience?

3. How do temporality, heterotemporality, and historical periodization in La-
roui's thought affect the understanding of lateness and the formulation of the re-
lationship between the West and Arab society?

4. On the basis of a historical-conceptual reading of Laroui's three principal
works, what distinction can be reconstructed among lexical transfer, conceptual
translation, and conceptual reconfiguration, and under what conditions are
changes in the meaning and function of the concept accompanied by a reconfigu-
ration of its historical and conceptual relations?

7. Theoretical Foundations and Conceptual Model of the Study

The theoretical framework of the study formulates modernity not as a static
and transhistorical concept but as a historical, relational structure dependent on
time, historical experience, semantic conflicts, and relations of power. Accord-
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ingly, the analysis is situated at the intersection of the history of concepts, histo-
ricity, temporality, and ideological critique and is aligned with contemporary lit-
erature on travelling concepts and conceptual translation. The fundamental dis-
tinction between “word” and “concept” in Laroui's Mafhum al-Tarikh constitutes
the point of departure of this approach; therefore, the transfer of a linguistic sign
does not necessarily mean the transfer of the same conceptual structure. Within
this framework, the problem of modernity is not merely to find a linguistic equiv-
alent for it in Arabic, but to examine its historical position and function within a
network of concepts, experiences, and conflicts specific to the Arab context;
hence, hadatha must be analyzed in relation to different histories of power, tem-
porality, and self-understanding. At the same time, historicism means that not
only phenomena but also the ways in which they are observed, classified, and
compared are historical and situated; consequently, the concept of “lateness” can-
not be treated as an inherent or merely chronological reality, but must be under-
stood within different regimes of historical time and comparative mechanisms.
Such an approach prevents historical difference from being converted into a lin-
ear hierarchy of “advanced/backward” and, alongside the critique of centrism,
shows that turning a historical experience into a universal criterion is itself a his-
torical and power-laden process.

Along these lines, ideological critique and conceptual translation operate as
complementary mechanisms of analysis. Ideological critique shows how a partic-
ular historical form can become detached from the conditions of its emergence,
naturalized, and universalized; hence, distinguishing between the “historical con-
cept” and the “ideological form of the concept” is important for exposing the pro-
cess of dehistoricization. At the methodological level, “conceptual translation” in
this study means the semantic, historical, political, and epistemic reconfiguration
of a concept within the conceptual network of the destination context and, unlike
lexical substitution or normative indigenization, requires examining the con-
cept's relations with categories such as turath, authenticity, reform, colonialism,
the state, and the West. On this basis, the study distinguishes between “concep-
tual translation” and “conceptual reconstruction”: the former explains a change
in the meaning and function of a concept in a new context, whereas the latter en-
compasses the simultaneous reorganization of the concept's relationship with
the network of adjacent concepts, historical experience, temporal structure, and
political objectives of the destination context. The result is a processual-relational
and non-causal model that begins with the historicity of the concept, proceeds
through historicism and the analysis of heterotemporality and then ideological
and centrist critique, reaches conceptual translation, and finally arrives at the
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conceptual reconstruction of modernity in the Arab context; with the qualifica-
tion that these relations are not linear and mechanical, but recursive and dialec-
tical. The central claim of the study as a synthetic inference rather than a direct
attribution to Laroui is therefore that the historical transfer of a concept is always
accompanied by some form of reformulation and that the quality of this reformu-
lation depends on the extent to which the history, temporality, position of recep-
tion, and conceptual network of the destination context are reconstructed. Con-
sequently, the fundamental unit of analysis is the relationship among concept,
history, time, power, and context, rather than static binaries such as West/East,
tradition/modernity, or universalism/relativism.

7. Research Method and Methodology

7.1. Research Method and Methodology

In terms of approach, the present study is qualitative, interpretive, and histor-
ical-conceptual, while in terms of data collection and analysis it is documentary
and library-based. This choice is consistent with the nature of the research ques-
tion because the aim is not to measure empirical variables or test statistical rela-
tionships, but to reconstruct historically and conceptually how concepts such as
modernity, modernité, hadatha, historicism, and ideology are formed, trans-
ferred, and transformed in Abdallah Laroui's thought. The primary corpus con-
sists of al-Ideology al-'Arabiyya al-Mu'asira, Mujmal Tarikh al-Maghrib, and
Mafhum al-Tarikh: al-Alfaz wa al-Madhahib wa al-Mafahim wa al-Usul, selected
on the basis of the complementarity of their analytical levels: Mathum al-Tarikh
provides the epistemological and conceptual foundation for the problem of his-
tory and time; Mujmal Tarikh al-Maghrib provides the practical form of histori-
ography and the reconstruction of historical experience; and al-Ideology al-
'Arabiyya al-Mu'asira covers the ideological and political level of the Arab-West
encounter. The unit of analysis is the “conceptual proposition in a historical-the-
oretical text,” and analysis is conducted through intratextual, extratextual, and
intertextual reading. In this process, concepts are examined not as isolated words
but in relation to historical context, conceptual networks, temporal structures,
and power relations, with attention to categories such as conceptual definition
and distinction, historical context, interconceptual relations, naturalization and
ideological elimination, and changes in and resignification of concepts in the des-
tination context (Ifversen, 2024; Serteser Bastug, 2025; Zwischenberger, 2025).

Table 2. Analytical criteria distinguishing lexical transfer, conceptual transla-
tion, and conceptual reconstruction

Lexi-
] . Conceptual Conceptual recon-
Analytical criterion cal . .
translation struction
transfer
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_ Re- Required or Required or possi-
Movement of sign/word ) q _ q P
quired possible ble
Change in conceptual denotation No Yes Yes
Change in conceptual function No Yes Yes
Reconfiguration of relations with )
g. No May occur Required
adjacent concepts
Reconfiguration of relation to his- )
& ) _ No May occur Required
torical experience
Change in temporality structure No May occur Required
Change in position of reception No Yes Yes
. . ) ) If present, part of re-
Change in political /social horizon No May occur P p'
construction
Change in mean-
Move- Change in _ g
) ing/function accompa-
) . . . ment of | meaning/func- ] o
Final diagnostic condition . nied by reorganization
the tion in a new ) ]
of the historical-con-
word context
ceptual network

Data analysis in this study was conducted at four interconnected levels.
Table 3. Operational stages of historical-conceptual analysis

Level of Guiding ques- Researcher Data/evi- Outout
analysis tion operation dence used P
State-
ments re-
How is this con- lated to mo-

1. Propo- ! _ Identifyin ) ) Concep-
» P cept defined or dis- ying dernity, his- P
sition ex- L , conceptual tual propo-

traction tinguished in the ropositions tory, the sition
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At the first level, conceptual propositions related to modernity, history, time,
ideology, the West, turath, and the relationships among them were extracted
from the three principal works. The criterion for selecting propositions was not
merely the presence of the terms under study, but the role of the proposition in
defining, distinguishing, historically explaining, or reconfiguring the meaning of
a concept. At the second level, each proposition was examined within the histor-
ical and epistemic context in which it was produced in order to identify its tem-
poral conditions, historical problem, the author's position, and its adjacent con-
cepts. At the third level, the relations among propositions and concepts across the
three works were compared in order to identify continuity, displacement,
changes in meaning, changes in function, and changes in conceptual position. At
the fourth level, the term “conceptual translation” was used only when textual
evidence indicated a change in the meaning or function of a concept in connection
with a different historical context; and the term “conceptual reconstruction” was
used only when, in addition to a change in meaning or function, the concept's re-
lation to temporality, historical experience, adjacent concepts, or the political
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horizon of the destination context had also been reconfigured. On this basis, the
analysis distinguishes among three kinds of propositions: an explicit proposition
in the primary text, an interpretation found in the secondary literature, and an
analytical inference of the present study. No theoretical inference in the article
rests solely on a single piece of evidence; rather, the central propositions are for-
mulated through the juxtaposition of multiple pieces of evidence from different
works, intertextual comparison, and assessment against competing interpreta-
tions. This procedure makes it possible to preserve the boundary between what
Laroui explicitly states and what the present study infers from the body of evi-
dence and to prevent a new analytical concept from being incorrectly attributed
to the author.

To control interpretive validity and prevent inferences from drifting away
from the evidence, the analytical path moves from textual evidence, through con-
ceptual coding and reconstruction of the historical context, to the identification
of interconceptual relations and, ultimately, to an interpretive proposition. Ac-
cordingly, three levels are distinguished: explicit propositions in Laroui's works,
interpretations presented in the secondary literature, and composite inferences
of the present study. “Conceptual translation” and “conceptual reconstruction”
are likewise employed as analytical categories of the article and are not treated
as explicit terms named by Laroui. Interpretive validity is pursued through tex-
tual-theoretical triangulation, intertextual comparison, conceptual control, and
attention to both supporting and disconfirming evidence, and direct quotations,
where used, are presented on the basis of the original text with precise page ref-
erences. Consequently, the study does not claim statistical generalization or pro-
pose a universal causal law; the scope of inference is limited to the three works
examined and the reconstructed historical-conceptual mechanism within them,
while the applicability of this framework to other contexts is presented only as
an exploratory capacity to be investigated in future comparative research.

Table 4. Levels of proposition attribution and control of interpretive inference
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8. Findings and Historical-Conceptual Analysis

8.1. Modernity as a Historical and Situated Concept

Analysis of Abdallah Laroui's three principal works shows that modernity in
his intellectual system is not a fixed model independent of historical context, but
a historical and situated concept whose meaning and function are formed in re-
lation to the historical conditions of production and reception. In this view, his-
tory is not merely an external context for understanding modernity; it is part of
its conceptual structure. Accordingly, understanding modernity requires recon-
structing the historical conditions in which the concept was formed, received, and
employed within a different network of social and political relations.

In Mafthum al-Tarikh, the relationship among the historical past, the position
of the present, and the process of reconstructing historical knowledge shows that
the knowledge of history is always formed within a specific temporal and epis-
temic position. The proposition “The historical past is a mental world ... the object
of history is the past that is present” indicates that, for the historical subject, the
past is not a reality completely independent of the present, but an object made
meaningful through the position of the present and the process of epistemic re-
construction (Laroui, Mafhum al-Tarikh, p. 38). The significance of this proposi-
tion for the problem of modernity is that if historical knowledge itself is situated,
then the concept of modernity likewise cannot be understood as a transhistorical
unit independent of its epistemic conditions.
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In Mujmal Tarikh al-Maghrib, this logic persists in the manner of dealing with
the past, documents, narrative, and historical periodization. The past, as an object
of knowledge, is reconstructed within the historian's historical position; there-
fore, the relationship between concept and context extends beyond epistemology
to the very way history is formulated. In al-Ideology al-'Arabiyya al-Mu'asira, the
connection between the beginning of the “new age” in the Arab world and the
experience of colonialism likewise shows that the modern condition in the Arab
context was formulated under historical conditions different from the European
experience.

The combined implication of these pieces of evidence is that the historicity of
modernity is not limited to its historical origin but also includes the epistemic,
temporal, and political conditions of its reception. Therefore, when modernity ap-
pears in a different historical context, it does not necessarily retain the same ini-
tial semantic and functional structure. This finding provides the necessary basis
for the subsequent analysis of conceptual translation without requiring the claim
that Laroui himself formulated the concept of “conceptual translation” under that
name.

8.2. Modernity in Laroui's Thought: A Historical and Situated Concept

The first finding and most fundamental conclusion of the analysis is that mo-
dernity in Laroui's thought cannot be treated as a “transferable historical object”;
thatis, it cannot be regarded as a fixed set of institutional, value-based, or cultural
elements that can be transferred independently of history from one society to an-
other. In Mafhum al-Tarikh, the relationship among the historical past, its repre-
sentation, and the position of the present shows that the past is not separated
from the present position in the process of historical knowledge. Laroui writes:
“The historical past is a mental world ... the object of history is the past that is
present” (Laroui, Mathum al-Tarikh, p. 38). The importance of this statement for
the present argument is that history is not merely a collection of past events; in
the process of reconstruction and knowledge, it becomes a conceptual problem.

The same logic appears in Mujmal Tarikh al-Maghrib through the connection
between past and present. On the basis of the evidence contained in the file, his-
tory here is not a closed repository of events but a field through which the past
becomes intelligible from the position of the present. Therefore, if history itself
has such a relational structure, the concept of modernity likewise cannot be con-
ceived as an object independent of its own history. What gives a concept meaning
is not merely its linguistic signifier, but the set of historical, social, and epistemic
relations that have formed around it.

This conclusion becomes more explicit in al-Ideology al-'Arabiyya al-Mu'asira
at the level of the Arab-West encounter. By connecting the beginning of the “new
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age” in the Arab world with the experience of colonialism, Laroui writes: “We
must assume ... that the modern age in the Arab world begins only with colonial
occupation” (Laroui, al-Ideology al-'Arabiyya al-Mu'asira, p. 49). The importance
of this evidence for the present analysis is not merely the dating of a period; ra-
ther, it shows that the “modernity” of the Arab world was formed within a specific
historical relationship and therefore cannot be separated from the experience of
colonialism.

From these pieces of evidence, a limited and defensible inference can be
drawn: the historicity of modernity includes not only its historical origin but also
its conceptual structure, conditions of possibility, and mode of reception. There-
fore, the “transfer of modernity” cannot be reduced to the transfer of a ready-
made package. This proposition is an inference of the present study from the jux-
taposition of evidence, not a direct quotation from Laroui.

Table 5. Matrix of textual evidence for the historicity and situatedness of mo-

dernity in Laroui's three works
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8.3. The Rupture between the Concept and the History of its Production:
The Source of the Crisis of Transfer

The second finding shows that, from the perspective of the present reading,
the central problem in encounters with modern concepts cannot be reduced
merely to historical difference among societies; the crisis emerges when a con-
cept is separated from the historical and epistemic conditions of its production
and reproduced abstractly in another context. In Mathum al-Tarikh, Laroui states:
“The method employed is determined temporally and spatially and surrounded
by a series of problems and doubts” (Laroui, Mafhum al-Tarikh, p. 21). This prop-
osition emphasizes the situatedness of method and knowledge and provides a
basis for understanding that the concept, too, is not produced in a historical vac-
uum.

In Mujmal Tarikh al-Maghrib, the distinction between a change of method and
a change in the horizon of knowledge is likewise highlighted. Laroui writes: “This
is what we call criticism and verification, but it changes nothing in our view of the
past. We merely replace one mode of expression with another” (Laroui, Mujmal
Tarikh al-Maghrib, p. 12). This evidence shows that a change in the form of
method or expression is not, in itself, equivalent to a change in the historical mode
of understanding. Therefore, transferring a method or concept without recon-
structing its epistemic context does not necessarily produce a transformation in
understanding.
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In al-Ideology al-'Arabiyya al-Mu'asira, Laroui also distinguishes between dis-
course corresponding to reality and ideological discourse: “In the West there is
speech that corresponds to reality and other speech that does not (that is, ideol-
ogy)” (Laroui, al-Ideology al-'Arabiyya al-Mu'asira, p. 57). When this evidence is
placed alongside the two preceding pieces of evidence, it leads to an important
inference: a concept loses its critical capacity when its relation to the historical,
epistemic, and social conditions of its production is severed.

On this basis, the article proposes an analytical chain:

Separation of the concept from history — abstraction of the concept — formal
transfer —disruption of historical understanding — possibility of ideological re-
ception

Conversely:

Historicization of the concept — reconstruction of production conditions —
analysis of historical difference — rereading of the destination context — possi-
bility of conceptual reconstruction

This chain should be understood as an analytical reconstruction of the present
study, not as a formula that Laroui literally presents in his works.

8.4. The Ideologization of the Concept and the Concealment of its Histo-
ricity

The third finding clarifies the structural relationship between historicism and
ideological critique. In this reading, ideology cannot be reduced merely to an “in-
correct political belief.” The deeper level of the problem appears when a particu-
lar historical form replaces historical reality and presents itself as self-evident,
general, and transhistorical. In al-Ideology al-'Arabiyya al-Mu'asira, Laroui
writes: “The shaykh therefore thinks that the Orientalist's discourse is the dis-
course of the whole West, whereas it is the discourse of a group removed from
the engine of Western society” (Laroui, al-Ideology al-'Arabiyya al-Mu'asira, p.
55).

In this evidence, the problem is not merely a mistake in attributing a view-
point; rather, the speaker's social and historical position has been removed from
the process of understanding. A segment of Western discourse becomes the
“voice of the entire West,” and consequently the differences among the social and
historical positions of the producers of meaning disappear. From this perspec-
tive, ideologization is not merely the result of a false proposition; it can also result
from the elimination of the context in which meaning is produced.

Laroui further states: “Because of the backwardness of Arab society, the initial
statement, which is supposed to correspond [to reality], becomes itself an ideo-
logical distortion” (Laroui, al-Ideology al-'Arabiyya al-Mu'asira, p. 57). The im-
portance of this statement for the present analysis is that even a proposition that
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can bear a plausible relation to reality in one historical position may appear in
distorted and ideological form when received and reproduced in another field.
Ideology, therefore, must also be examined in relation to the transfer and trans-
formation of the context of meaning.

Mafhum al-Tarikh likewise emphasizes the consequence of separating method
from historical changes: “When the method is not seen within historical changes,
it provides us with a complete study ... but one that is non-historical” (Laroui,
Mafthum al-Tarikh, p. 21). Placing this proposition alongside the evidence from al-
Ideology al-'Arabiyya al-Mu'asira shows that the “completeness” of a form of
knowledge does not necessarily mean that it is historical. Accordingly, three lev-
els of ideologization can be distinguished in the reconstruction of the present
study: historical distortion, essentialism, and conceptual imitation. Yet again, this
classification is an analytical formulation of the article and should not be pre-
sented as an explicit classification by Laroui.

8.5. The West: A Fixed Model or a Historical Position?

The fourth finding concerns the concept of the “West.” In the works under
study, the West cannot be regarded merely as a fixed geographical or cultural
unit. In al-Ideology al-'Arabiyya al-Mu'asira, Laroui writes concerning the image
of the West constructed by some Arab intellectuals: “The shaykh encounters an
outdated Western consciousness in which the contemporary West no longer rec-
ognizes itself” (Laroui, al-Ideology al-'Arabiyya al-Mu'asira, p. 55). Thus, even the
image of the “West” can be historical, variable, and subject to becoming detached
from its object.

In Mujmal Tarikh al-Maghrib, this issue becomes clearer at the level of histor-
ical periodization. The proposition “The ancient age is the age of Rome, the mod-
ern age is the age of France, and between them is the age of the Arabs” (Laroui,
Mujmal Tarikh al-Maghrib, p. 36) is used in the article to demonstrate the political
character of some historical divisions. Laroui himself states: “This is, on the sur-
face, a purely pedagogical division, but in reality it conceals a political opinion”
(ibid., p. 36). Historical periodization, therefore, is not merely a neutral tool for
organizing events; it can carry political formulations concerning societies' place
in history.

Laroui's reference to the study of Moroccan history by the French colonial ad-
ministration and to the effects of “colonial thought” likewise shows that the pro-
duction of historical knowledge is not separate from power relations (Laroui, Mu-
jmal Tarikh al-Maghrib, p. 47). The implication of this evidence is that, in Laroui's
project, the West is, before being merely a “model,” a historical-conceptual posi-
tion that itself must be historicized. This proposition is also an inference of the
present study derived from bringing the evidence together.
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This analytical shift has an important consequence. If the West is understood
merely as a model, modernity too will be regarded as a pattern to be repeated.
But if the West is a historical position, the question shifts toward the historical
conditions under which modern concepts, institutions, and forms were formed.
Accordingly, the critique of Westernism in this article does not mean rejecting the
West, but rejecting its transformation into a transhistorical criterion for evaluat-
ing other societies.

8.6. Historicity and the Possibility of Comparison: Beyond Relativism

The fifth finding is of particular theoretical importance: historicizing concepts
in Laroui does not necessarily lead to relativism or to the denial of the possibility
of shared knowledge. Mafthum al-Tarikh states: “The object of history is the past
that is present” and also “History is a field of inference ... and history is a field of
human freedom” (Laroui, Mafthum al-Tarikh, pp. 38-39). On the basis of this evi-
dence, history is both a field of reconstructing meaning and a field of human ac-
tion and possibility.

In al-Ideology al-'Arabiyya al-Mu'asira, Laroui likewise asks: “How was the
same reconciliation achieved in the West? How many wars and revolutions ... be-
fore the West reached what it enjoys today?” (Laroui, al-Ideology al-'Arabiyya al-
Mu'asira, p. 149), thereby placing historical difference within a comparative hori-
zon. Thus, provided that comparison does not turn historical difference into a cul-
tural essence, it is not only compatible with historicism but can also be one of its
achievements.

At this point, excessive use of the term “situated universalism” should be
avoided. According to the article file, this expression belongs to the interpretive
literature and to the reconstruction developed by the study, rather than being a
conceptual designation that should be attributed directly to Laroui without me-
diation. Its use is therefore justified only as a tool for explaining the type of uni-
versality discussed in the article.

8.7. Turath: From an Identity Reference to an Object of Historical
Knowledge

The sixth finding moves the relationship between tradition/turath and moder-
nity beyond the simple “preservation or elimination” dichotomy. Mujmal Tarikh
al-Maghrib states: “Past generations are present among us. Every day our aware-
ness of the need to interrogate the past increases” (Laroui, Mujmal Tarikh al-Ma-
ghrib, p. 30), and the reconstruction of Moroccan history is subsequently linked
to the problem of modernizing society (ibid., p. 25). This evidence shows that re-
reading the past in Laroui is not merely a return to the past; it can also be a way
of producing a new possibility for understanding society.
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In al-Ideology al-'Arabiyya al-Mu'asira, the intellectual's task is likewise linked
to the necessity of reconstructing social reality: “The intellectual has no choice
but between clinging to a fragmented image of a vanishing reality and ... the ele-
ments necessary for rebuilding that broken society” (Laroui, al-Ideology al-
'Arabiyya al-Mu'asira, p. 249). Bringing these pieces of evidence together, analyt-
ically, shows that the past for Laroui is not a frozen source of identity legitimation,
but material for knowledge and critical reconstruction.

Accordingly, the proposition “Modernization does not require the elimination
of turath; it requires historicizing turath” can be presented as an inference of the
present study. Its significance lies in enabling a move beyond the tradition/mo-
dernity dichotomy: the issue is neither the negation of the past nor its sacraliza-
tion, but a change in the epistemic and historical mode of relating to the past.

8.8. Temporality as a Component of the Structure of Modernity

The seventh finding shows that time in Laroui's project is not merely a neutral
container for the occurrence of events. The manner of periodization, the ordering
of events, the definition of the “new era,” and the placement of societies in differ-
ent temporal positions themselves participate in the production of meaning and
power. In Mafhum al-Tarikh, Laroui writes, in explaining the difference between
the temporal position of the historian and that of the event: “The record [ob-
serves] the events as they occur, analyzes them from its own position ... and an-
ticipates results that are still hidden” (Laroui, Mafhum al-Tarikh, p. 46). This
proposition indicates a difference between the temporal position of the observer
and that of the event.

In Mujmal Tarikh al-Maghrib, the political character of some historical divi-
sions is also explicitly emphasized, and in al-Ideology al-'Arabiyya al-Mu'asira La-
roui speaks of differences in the pace of change across different social and politi-
cal fields: “a divergence in the pace between the transformations of culture and
the developments of politics among us” (Laroui, al-Ideology al-'Arabiyya al-
Mu'asira, pp. 102-103). The totality of this evidence shows that the history of
modernity cannot be fixed within a single, uniform temporal line.

On this basis, the temporal difference between Arab society and Europe should
not be easily converted into “lateness.” “
from a standard only when history is understood as a single linear time. The anal-
ysis of historical heterotemporality in the literature related to Laroui shows that

Lateness” becomes a negative distance

different forms of time must be understood in relation to one another rather than
treating one as an incomplete version of another (Riecken, 2015, 2019a). The DOI
of these two articles is recorded in the reference list of the file.

8.9. Conceptual Translation: Distinguishing Word Transfer from Struc-
tural Transfer
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The eighth finding relates directly to the central research question: transfer of
a word and transfer of a concept are not identical. In Mathum al-Tarikh, Laroui
emphasizes the relationship among the document, the evidence, and the narra-
tive: “There is no abstract document; all that exists is a distinct document used by
the researcher,” and also, “For him, the evidence is not the narrative, although it
is embedded within it” (Laroui, Mafhum al-Tarikh, p. 81). These pieces of evi-
dence show that even data that appears direct and raw is situated within inter-
pretive and conceptual relations.

In Mujmal Tarikh al-Maghrib, Laroui establishes a direct relationship between
the type of document and the concept of the event: “The type of document
changes ... so the concept of the event changes, and consequently criticism and
composition change” (Laroui, Mujmal Tarikh al-Maghrib, p. 14). This evidence is
especially important for the present analysis because it shows that a change in a
contextual element can lead to a change in the concept of the event and in the
method of criticism and composition.

On the basis of this evidence, the article distinguishes between two levels:

Word transfer: the movement of a linguistic sign between two fields.

Conceptual translation: the change and reconfiguration of the meaning, func-
tion, and historical relations of a concept when it enters another field.

This distinction is also consistent with Riecken's analysis of the relationship
modernity/modernité/hadatha, which examines modernity in the history of its
globalization and as a process of translation (Riecken, 2019b).

Table 6. From Lexical Transfer to Conceptual Translation: Indicators for De-
tecting Changes in Conceptual Structure
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8.10. From Conceptual Translation to Conceptual Reconstruction

The ninth finding, derived from the intertextual comparison of the three
works, shows that conceptual translation alone is insufficient to explain concep-
tual transformation. In a new context, the concept does not merely change its de-
notation; its relation to adjacent concepts, historical experience, temporal struc-
ture, and political objectives may also change. In Mujmal Tarikh al-Maghrib, La-
roui states: “The historian's question is not transferred mechanically from one
period to another or from one society to another,” and then says: “The question
must be particularized, and in this particularization lies the true craft of the his-
torian” (Laroui, Mujmal Tarikh al-Maghrib, p. 24).

These two propositions are fundamental to the analytical model of the study:
the historical question, as a product of a specific position, cannot be transferred
mechanically. In al-Ideology al-'Arabiyya al-Mu'asira, critical consciousness is
likewise described as an “opening onto the possible” (Laroui, al-Ideology al-
'Arabiyya al-Mu'asira, p. 254). Through the juxtaposition of this evidence, the ar-
ticle proposes the concept of conceptual reconstruction as an analytical step be-
yond translation; that is, the reconfiguration of the concept's relationship with
the network of concepts, historical experience, temporality, and political objec-
tives of the destination context.
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Conceptual reconstruction, therefore, does not mean the invention of a new
and independent theory in Laroui's name. It is a term proposed by the present
study to explain the operation inferred from bringing together different levels of
his works. This limitation is necessary because it prevents an analytical category
from being transformed into an inaccurate claim concerning the author's explicit
intention.

8.11. Historicism and Ideological Critique: Two Components of a Single
Mechanism

The next integrative finding is that historicism and ideological critique cannot
be regarded as two completely independent stages. Historicism reveals the his-
torical conditions of the production of meaning; ideological critique examines
which part of these conditions has been removed, concealed, or naturalized in the
process of reception and reproduction. This relationship can be observed in three
key pieces of evidence: the temporal and spatial limitation of method in Mathum
al-Tarikh; the transformation of the discourse of a particular group into “the
whole West” in al-Ideology al-'Arabiyya al-Mu'asira; and the necessity of “partic-
ularizing the question” in Mujmal Tarikh al-Maghrib.

On this basis, the article reconstructs a four-level interpretive structure:

Historicization of the concept and determination of its conditions of produc-
tion;

Revelation of the historical and social position of the receiver;

Ideological critique of the process of eliminating, naturalizing, or distorting
historical relations;

Reconstruction of the concept in the historical context of the destination.

This structure shows that historicism is the starting point of analysis but not
its endpoint. If historicism is limited merely to describing contexts, its critical ca-
pacity remains incomplete; likewise, ideological critique without historical re-
construction of the concept may be reduced to value judgment. The conjunction
of the two provides the theoretical foundation necessary for understanding con-
ceptual translation.

7.12. Final Integrative Finding: Translatability Arises from Historicity

The juxtaposition of the findings derived from Laroui's three principal works
shows that the historicity of modernity is not merely a historical attribute of the
object under study, but the condition of possibility for understanding and circu-
lating it conceptually. Within this framework, when the concept of modernity is
separated from the historical context of its production, it becomes exposed to ab-
straction, naturalization, and universalization; by contrast, historicizing the con-
cept makes it possible to reveal the conditions of production, the structure of tem-
porality, and the historical position of reception. Historicism is therefore treated
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in this article not merely as a description of the past, but as a critical operation
that returns the concept to its historical and epistemic relations.

At the same level, ideological critique and the analysis of temporality are not
two independent and separate components. Ideological critique shows how elim-
inating the historical context and social position of the production of meaning can
present a particular historical form as natural and general; the analysis of tempo-
rality, in turn, reveals that this universalization often occurs by placing different
historical experiences within a single linear and hierarchical time. From this per-
spective, the concept of “lateness” is not a neutral chronological fact, but the re-
sult of a form of historical and comparative organization that can transform dif-
ference among contexts into distance from a dominant standard.

On the basis of these two levels, the article argues that the transfer of moder-
nity cannot be explained by the transfer of a word or even by preserving the con-
cept's initial meaning. When the concept enters a different historical context, not
only its denotation and function but also its relations with adjacent concepts,
temporality, historical experience, and political horizon may change. Accordingly,
the article makes an analytical distinction between “conceptual translation” and
“conceptual reconstruction.” Conceptual translation refers to the transformation
of the meaning and function of the concept in a new context; conceptual recon-
struction is the stage at which this transformation is accompanied by a reconfig-
uration of the network of historical and conceptual relations of the concept.

From this set of findings, a limited but distinctive theoretical conclusion can be
drawn: the capacity of modernity to circulate does not arise from its ahistoricity,
but from its historicity. The more the historical conditions of production, tempo-
rality, position of reception, and conceptual network of the destination context
are reconstructed in the process of transfer, the more translation moves away
from formal transfer and acquires capacity for conceptual reconfiguration.
Therefore, the fundamental unit of analysis in this study is not “the conceptin the
source” and “the concept in the destination” as two fixed units, but the changing
relationship among concept, history, time, context, and power.

On this basis, the article's principal contribution is not the presentation of a
causal model or universal law concerning the circulation of modernity, but the
proposal of an interpretive framework for identifying and explaining the condi-
tions under which a historical concept undergoes translation and reconfiguration
in the process of transfer across asymmetrical contexts.

8.13. Analytical Conditions of Conceptual Reconstruction

Based on the intertextual comparison of Laroui's three principal works, con-
ceptual reconstruction can be regarded as an analytical process in which concep-
tual change is not limited to lexical displacement or change in denotation. To
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identify conceptual reconstruction, at least four dimensions must be considered
simultaneously: the historical conditions of the concept's production, its struc-
ture of temporality, the position and conditions of reception, and the network of
related concepts in the destination context. The significance of these four dimen-
sions is that they transform the concept from an isolated linguistic unit into a re-
lational position.

Within this framework, a change in the word or even an increase in the use of
a term in destination discourse does not in itself indicate conceptual reconstruc-
tion. Reconstruction can be claimed only when the entry of the conceptinto a new
context is accompanied by a discernible change in its historical, temporal, or con-
ceptual relations. On this basis, conceptual translation can be regarded as the first
level of conceptual transformation and conceptual reconstruction as the deeper
level of its networked reorganization. This distinction enables the article to es-
tablish a clear difference between the “movement of a concept” and the “change
in the semantic and historical structure of the concept.”

In Laroui's works, this distinction can be observed in the connection among
the concept of history, the mode of historiography, the critique of ideological dis-
course, and the encounter with the West. Thus, modernity in the Arab context
does not merely encounter a new linguistic equivalent; rather, it is situated within
different relations among history, colonialism, turath, time, the West, and histor-
ical consciousness. From this perspective, conceptual reconstruction is not a di-
rect consequence of translation, but the outcome of reconfiguring the concept's
relationship with the historical and conceptual structure of the destination con-
text.

8.14. Final Model of the Findings

The outcome of the analysis takes the form of a relational-interpretive model:

Historicity
!

Historicization

!

Ideological critique

!

Rereading temporality

!

Reconstruction of the destination context

!

Conceptual translation

!

Conceptual reconfiguration

!

Historical-conceptual reconstruction of modernity
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The final model of the study is an interpretive and relational framework show-
ing how historicity, historicization, ideological critique, temporality, reconstruc-
tion of the destination context, conceptual translation, and conceptual reconfigu-
ration are connected. These elements should not be understood as fixed and uni-
directional stages; each can intervene in the reinterpretation of the others. For
example, reconstructing the destination context can alter the researcher's under-
standing of the historical meaning of the concept in the source context, while tem-
poral analysis can simultaneously reconfigure the interpretation of the condi-
tions of production and the conditions of reception. The present model is there-
fore neither a causal model nor a template for empirical generalization, but a tool
for tracing the conceptual and historical relations through which a concept

changes as it circulates among asymmetrical contexts.
Table 7. Final Analytical Model: Conditions and Consequences of Conceptual
Reconstruction of Modernity

Analytical func- ) ..
Component tion Central question Implication
Revealing the con- Where and under Prevention of
Historicity | cept's dependence on | what conditions was the | transhistoricali-
history concept formed? zation
. . Returning the con- What historical prob- Revival of the
Historiciza- ) . . .
tion cept to its conditions | lem gave the conceptits | production con-
of production meaning? text
, , Within what tem- Critique of the
_ Analyzing differ-
Temporality ) poral structure does the | concept of late-
ent temporal regimes
concept operate? ness
Revealing contex-

Ideological . g_ How does the partic- Exposure of
.. tual elimination/nat- ) .
critique L ular appear general? universalization

uralization
Identification
Destination Analyzing condi- In what new field has i . )
) ) of historical dif-
context tions of reception the concept entered?
ference
Explaining change How has the concept o
Conceptual | . P _ & & ) _ P Resignifica-
] in meaning and func- | changed in the destina- i
translation . ) tion
tion tion?
. How have the con-
Analyzing change . } _ Reconstruc-
Conceptual | . _ cept's relations with ad- _
) ) in the relational net- ) tion of the con-
reconfiguration jacent concepts
work cept
changed?
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Historical-
] How does the con-
Relational synthe- . conceptual
Result _ cept change in circula-
sis ) model of moder-
tion? )
nity

9. Conclusion

The present study, with the aim of historically and conceptually reconstructing
the mechanism of translation and resignification of modernity in Abdallah La-
roui's thought, examined the relationship among historicism, ideological critique,
and the circulation of concepts in the three works al-Ideology al-'Arabiyya al-
Mu'asira, Mujmal Tarikh al-Maghrib, and Mafthum al-Tarikh. The central research
question focused on how a historical concept, in the process of transfer from a
Western to an Arab non-Western context, is reconstructed within a new network
of history, time, experience, and power without being reduced to a fixed and
transhistorical model. The findings showed that the answer cannot be sought in
a linear relationship between “source” and “destination” or in the simple “ac-
ceptance” versus “rejection” dichotomy of modernity; rather, it must be situated
within a recursive relationship among the historicity of the concept, the tempo-
rality of contexts, ideological critique, and conceptual reconfiguration.

The first fundamental conclusion is that modernity, in this reconstruction, is
not a fixed and transferable historical object, but a concept whose intelligibility
depends on the historical conditions of its emergence, its accompanying concep-
tual structures, and the manner of its reception. From this perspective, history is
not merely the background of modernity but part of its conceptual structure. In
Mafthum al-Tarikh, history appears as a process for reconstructing knowledge of
the past; in Mujmal Tarikh al-Maghrib, this logic is practically manifested in deal-
ing with documents, narrative, and periodization; and in al-Ideology al-'Arabiyya
al-Mu'asira, attention is given to the political and ideological consequences of the
rupture between concept and historical context. Thus, the three works together
make it possible to analyze historicity not as a secondary property but as a con-
dition for understanding the concept.

The second conclusion concerns historicism. According to the present analy-
sis, historicism in Laroui's thought should not be treated merely as a philosophi-
cal position concerning the importance of the past; it should be understood as a
critical method for preventing concepts from becoming transhistorical. Such an
approach simultaneously criticizes two errors: first, placing different societies
within one linear and identical time, which ultimately turns historical difference
into “lateness”; second, transforming historical difference into essential and un-
changeable difference. Within this framework, historicism does not eliminate the
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possibility of comparison; it changes the conditions of comparison: comparison
must occur within specific histories, different temporal positions, and relations
of power, rather than on the basis of a predetermined historical center. This con-
clusion is consistent with Riecken's reading of the relationship among history,
temporality, and the critique of centrism in Laroui's works (Riecken, 2015, 2016).

The third conclusion returns to ideological critique. The analysis of the three
works showed that ideology in the framework under study is not limited to the
content of a political belief; it can emerge in the process by which a concept is
separated from the historical conditions and the position in which meaning is
produced. When a particular historical experience is detached from its context
and presented as natural, general, and transhistorical, historical difference is
erased and the transformation of a particular form into a general criterion be-
comes possible. From this perspective, ideological critique and historicism are
not two separate operations: historicism reveals the context, while ideological
critique interrogates how that context is concealed or naturalized. This connec-
tion constitutes one of the article's most important interpretive achievements.

The fourth conclusion concerns the relationship between the West and moder-
nity. On the basis of the research evidence, the West in Laroui's intellectual sys-
tem is neither a fixed model nor a homogeneous cultural Other, but a historical
position that itself must be analyzed within the historical process. From this per-
spective, the critique of Eurocentrism does not mean denying Europe's historical
experience; it means criticizing the transformation of that experience into the ex-
clusive and natural criterion of general history. This distinction allows the article
to distance itself from a dichotomy in which one side is imitation of the West and
the other its total rejection. Consequently, the object of analysis shifts to the con-
ditions under which modern concepts were formed and subsequently employed
in other contexts. This conclusion aligns with Riecken's critique of centrism and
relational difference and with the existing literature on “Provincializing Europe”
(Riecken, 2016; Chakrabarty, 2008; Dietze, 2008).

The fifth conclusion moves the relationship between tradition and modernity
from a value opposition to a historical relation. In this reading, turath is neither a
frozen repository for the stabilization of identity nor an inherent obstacle to mod-
ernization; it is a historical object of knowledge and critique. In this sense, the
problem of becoming modern is not the elimination of the past, but a change in
the mode of relating to it: from sacralization and essentialism to historicization
and critical rereading. This conclusion is also compatible with the article's em-
phasis on the distinction between “authenticity” and “particularity” in Hassanza-
deh's study (Hassanzadeh, 2024).
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Nevertheless, the article's most important theoretical contribution lies in the
distinction between conceptual translation and conceptual reconstruction. In the
analytical meaning employed by the article, conceptual translation refers to a
change in the meaning and function of the concept when it enters a new histori-
cal-linguistic context; conceptual reconstruction goes a step further and also in-
cludes the reconfiguration of the concept's relationship with adjacent concepts,
historical experience, temporality, and the political objectives of the destination
context. On the basis of the evidence in Mujmal Tarikh al-Maghrib, even the his-
torical question cannot be transferred mechanically from one context to another;
the question must be “particularized” in accordance with the historical position.
Therefore, changing a word or even the diffusion of a concept in public discourse
does not, by itself, amount to conceptual reconstruction.

Within this framework, the relationship modernity/modernité/hadatha must
likewise be understood beyond linguistic equivalence. Riecken's study has al-
ready shown that the globalization of modernity can be examined as a process of
translation and in connection with the politics of historicity (Riecken, 2019b).
The present finding extends this argument at a more limited level and shows that,
for translation to occur as an epistemic process, the history of the concept's pro-
duction, temporality, the position of reception, and the conceptual relations of the
destination context must enter the analysis simultaneously. Thus, conceptual
translation is not a secondary stage after the production of the concept, but part
of the history of the concept's movement and reconstruction itself; a result that
is also consistent with recent studies on travelling concepts and the translational
turn (Ifversen, 2024; Serteser Bastug, 2025; Zwischenberger, 2025).

From this set of findings, the study's central theoretical proposition follows:
modernity in Laroui's thought is a historical concept that acquires the capacity to
circulate among contexts not by eliminating history, but through reconsideration
of the history of production, temporality, conditions of reception, and relations of
power; historicism makes the historicization of the concept possible, ideological
critique reveals the process of naturalization and universalization of a particular
historical experience, and conceptual translation, in the analytical sense of this
study, makes possible the reformulation of the concept in a different historical
field.

This proposition should not be treated as an explicit theory formulated by La-
roui using these exact terms; rather, it results from combining and reconstructing
evidence from the three works. Accordingly, the contribution of the study is not
the discovery of “conceptual translation” as an unknown concept in the literature
on Laroui, but the explanation of the structural relationship among historiciza-
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tion, ideological critique, temporality, and conceptual reconfiguration. This limi-
tation is important because it allows the article to preserve its independent the-
oretical contribution while avoiding over-attribution to the primary text.

10. Limitations and Research Suggestions

This study is a theoretical-interpretive reconstruction of a specific intellectual
corpus, and its results should be interpreted within these limits. Restricting the
corpus to Laroui's three principal works means that the study cannot cover all of
his intellectual developments across different periods. Therefore, the present
findings cannot be treated as a comprehensive description of all of Laroui's works
and stages of intellectual development.

On this basis, future studies may follow three principal directions. First, the
corpus of Laroui's works could be expanded and a diachronic study undertaken
to examine the transformation of the concepts of history, modernity, turath, and
the West across different stages of his intellectual project. Second, the present
framework could be compared with the intellectual projects of other thinkers in
the Arab world and in other non-Western contexts in order to assess its scope
and comparability. Third, the study could move from the level of theoretical texts
to the level of the social reception and use of concepts, particularly by examining
the historical trajectories of hadatha/modernité/modernity in universities, the
media, politics, and social institutions.
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